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and this quantity is the nisab." 1 However, the nisab be-
comes a cause only by virtue of productivity, for zakat is a
contribution set apart from superfluous property, as may be
inferred from this passage in the Koran:2 " And they
shall ask you as to what they shall bestow in alms (yunfi-
quna). Say, e The superfluous V 3 And so* the cause of
zakat is the productive nisab, and the zakat is, therefore,
referred to the nisab, as, for example, when we say, " the
zakat of cattle ". Consequently, when the nisab is doubled
the zakat is also doubled.

Productivity (numa?) is either real (tahqlqi), as in pro-
creation and trade, or hypothetical (taqdlri), as, for ex-
ample, in the case where productivity has been possible,
though not actual, in that the property has been in the pos-
session of the owner or his agent.4 Productivity, real or
hypothetical, is considered to have existed whenever one of
the following three cases is present: (i) when property is
gold or silver (naqdan or thamari) ; (2) when animals are
pastured (sawm}; (3) when property is intended for trade
(niyyat al-tifarah).5 According to the 'Alamkmyyah*
productivity, both real and hypothetical, is further classified
into natural (khilqfy and artificial (fi'li). The first is found
in gold and silver, which have been created for trade and in
themselves are not fit for the satisfaction of wants. Gold
and silver pay zakat whether or not they are intended for
trade or personal consumption. Artificial productivity, on
the other hand, is found in other than gold and silver,

1 Mabsut, p. 149.

* Chap. 2, verse 217.
3 Ibid., p. 150.

* Majma', p. 158.
5 Jdmi', p. 299.

* P. 244.   Zaila'i, p. 256.